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Abstract  

Contemporary Ainu population is about 30,000. Data provided by anthropologists show us that 

number of Ainu language speakers is much less than total number of Ainu. Also data provided 

by different scholars differ seriously. In order to clear these questions in 2006 I went to the 

island of Hokkaido and managed there field research with support of Japan Foundation. Having 

got the following definition of speaker: speaker of a certain language is person that can produce 

spontaneous utterances, I have learned that about 2 percents of total number of Ainu can be 

considered as Ainu speakers. Also I saw that Ainu didn’t care much of maintaining and normal 

functioning of their language but they were mostly interested in so called ‘ethnographic theater’. 

Despite the paper was written in 2006 yet its publishing met serious obstacles due to 

contradictions of my conclusion with official mythology of Japanese Ainu studies. 
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1. Introduction 

Ainu are indigenous people of Japan, their culture and language are traced back to those of 

Jomon epoch (Munro 1911).  

According to Kayano Shirō (son of Kayano Shigeru – famous leader of Ainu movement), the 

contemporary number of Ainu is about 30 thousand people. Most of Ainu, about 24 – 25 

thousands live in the island of Hokkaido and the rest live in other parts of Japan (mostly in the 

island of Honshu). 

According to Ethnologue issued in 2005 there are only 15 Ainu speakers (Ethnologue 2005). 

Japanese anthropologists also provide different information. For example Murasaki Kyoko said 

in 2003 that there are only about 5 – 6 persons who can speak Ainu
1
. Yamaguchi Noriaki (his 

Ainu name is Oripak Esaman – “Polite Otter”) – owner of Aynu puyara – “Ainu window” site
2
 

in 2002 told me that there must be about 40 Ainu people who can speak Ainu. 

It seems to be rather strange that data differ so radically and that the number of Ainu language 

speakers is so little while the number of those who identify themselves as Ainu is about 30.000 

people. What's the matter? Is it possible that number of speakers indeed is so little? And why it 

is so little? 

How many people really can speak Ainu language? And may be the real number of Ainu is 

much less than 30 thousands? Having received a grant from Japan Foundation I spent November 

                                                 
1
 Oral report of Murasaki Kyoko in January 2003 

2
 Aynu Puyara http://www.alles.or.jp/~tariq/  – accessed February 2015 

mailto:aynu@inbox.ru
http://www.alles.or.jp/~tariq/
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of 2006 in the island of Hokkaido managing filed research in order to answer these complicated 

and inconvenient questions. 

 

Pic. 1 Kayano Shirō (left) with author, Nibutani, November 2006 (photo by the author) 

2. The Definition of Speaker 

Who can be considered as a speaker of X language? To answer this question we should first of 

all seriously think of what does it mean “to speak”. “To speak” means “to produce spontaneous 

utterances in language X”. A person is a speaker of X if he or she can produce spontaneous 

utterances in X. And it should be specially marked that there is absolutely no matter how he or 

she got the ability of speaking in X i.e. it doesn’t matter whether was X mother tongue of a 

certain person or it was learned in adulthood. If a person can produce spontaneous utterances in 

X this person is a speaker of language X. 

And if we are going to test is this or that person a speaker of X or not we should pay attention to 

the ability of producing of spontaneous utterances only, i.e. to the communicative ability only. 
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Having got this definition we can easily see that those Ainu who are considered as Ainu 

language speakers by the Japanese anthropologists really hardly can be considered as speakers. 

These so called Ainu speakers just remember and can retell texts of some legends, songs and so 

on, but their communicative ability is equal to zero. 

These so called speakers used Ainu language as mother tongue in their childhood and youth but 

during all of their life they had to use Japanese and so they lost the ability of producing of 

spontaneous utterances, but they just remember and can retell some texts which they heard in 

their childhood. 

 

And I seriously think that these so called “native speakers” really may retell texts without 

understanding the meaning of words and even having no imagination of Ainu grammar. 

It is obviously not equal to speaking. Speaking is producing of spontaneous utterances. For 

example, a person who having entered a shop says for example “I milk two” really is a speaker 

of English while for example a person who remembers and can retell whole text of “Hamlet” but 

cannot express anything in English actually is not a speaker. It is rather clear in the case of 

English. And it is the same in the case of any language. And as far as Ainu is one of human 

languages it should not be an exception. If we are going to estimate the number of Ainu 

speakers we should pay attention only to the ability of communication in Ainu. 

 

3. Negative Factors 

I have to tell that it was pretty difficult to get required information. 

As a result of centuries of fierce Japanese colonization we have received that many of those who 

have Ainu blood are not interested in Ainu culture and Ainu language and sometimes are even 

against Ainu culture. 

The second difficulty is that here, in Japan; it is very difficult to receive any information which 

differs from common/official point of view. For example, if you ask a Japanese “what do you 

think about an X event” the most probable answer is official/common point of view, official 

interpretation of event X even when the person has different interpretation of this event X. 

Because of during last three centuries Japanese always made Ainu be ashamed their own culture 

and language and because of in contemporary Japan Ainu language is commonly considered as 

a dead language and widely spread is the imagination that only a few aged persons can speak 

Ainu Ainu themselves, as far as they are members of Japanese society, also usually say just well 

known/official things; while the real information about how many people can speak Ainu is 

obviously individual  and un-common so it is not the item that should be shown, it is one that 

should not be spoken about much. And if you want to get this information you have to be 

familiar with those people who have such information, it of course requires much time, so it 

would be absolutely impossible to get all information in such a short period as 1 month. 

Moreover, it should be noted that Ainu society is a very complicated structure: there are so 

many movements, trends, ambitions. Very often some Ainu provide obviously wrong (negative) 

information about other Ainu: “… they don't know language... don't speak...  cannot...” 
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4. Detailed Description 

During my stay in Hokkaido in 2006 I took participation in three Ainu events: in Sisyamo kamuy 

nomi – ritual dedicated to kamuy
3
 of capelin – the fish that is caught during autumn and winter 

in waters around Hokkaido, the ritual was held in Shiranuka near the city of Kushiro on 

4.11.2006, in Ainu language festival “Itak=an ro” which took place in Samani on 11.11.2006 

and in a lesson of Ainu language in Ainu language school in Shiraoi on 23.11.2006. 

 

Pic. 2 Map representing locations (red points) visited in the island of Hokkaido during the field 

work and some other important settlements and places (original map source: 

http://en.wikipedia.org/wiki/Hokkaido#mediaviewer/File:Large_map_of_Hokkaido_within_Jap

an.png accessed February 2015) 

Everywhere conversation was in Japanese language only. 

In Shiranuka they didn't speak in Ainu they use Ainu language only when they prayed to kamuy. 

Though this ceremony was not performed for Japanese or for tourists, this was ceremony 

performed by Ainu for Ainu. And the most interesting and strange was that this feast was 

                                                 
3
 Ainu word kamuy is usually translated as “deity” or “god” into European but it doesn’t seem to be good since 

Ainu concept of kamuy differs seriously from concept of “god”: god is a transcendental being while kamuy always 

are in some location that is neighbor to people’s land, so it is better to leave word kamuy without any translation at 

all and provide a contextual definition  every time when it is introduced in a certain discourse first time. 

http://en.wikipedia.org/wiki/Hokkaido#mediaviewer/File:Large_map_of_Hokkaido_within_Japan.png
http://en.wikipedia.org/wiki/Hokkaido#mediaviewer/File:Large_map_of_Hokkaido_within_Japan.png
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finished with karaoke, of course not in Ainu language. I came there with my friend Ōta Mitsuru 

(his Ainu name is Kamusokkay – “Fat Fellow”) he is one of the most advanced Ainu speaker. 

And we spoke in Ainu and some Ainu girls who were sitting near of us told us that they 

misunderstand English and that they should learn English better. 

 

Pic. 3 Sisyamo kamuy nomi preparation, Shiranuka, November 2006 (photo by the author) 

 

Pic 4 Menoko rimse – “women dance” during Sisyamo kamuy nomi , Shiranuka, November 2006, 

(photo by the author) 
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Pic. 5 Emus rimse – “swords dance” during Sisyamo kamuy nomi, Shiranuka, November 2006 

(photo by the author) 

 

Pic. 6 Collective pray to kamuy during Sisyamo kamuy nomi, Shiranuka, November 2006 (photo 

by the author) 
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Pic. 7 Collective pray during Sisyamo kamuy nomi, Shiranuka, November 2006 (photo by the 

author) 

 

Pic. 8 Kamusokkay in 2010 

(photo source: http://blog.livedoor.jp/nagoya_ainugo/archives/51034311.html – accessed in 

February 2015) 

http://blog.livedoor.jp/nagoya_ainugo/archives/51034311.html
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Then I saw Ainu language festival Itak=an ro which took place in Samani on November 11 

2006. What was it? It was much weirder than Sisyamo kamuy nomi. 

Most of people who came wore traditional Ainu wearing. But they didn't speak Ainu. All 

conversation was in Japanese. It was very strange for me. By the way, they came here specially 

to speak Ainu... Why don't they speak? When the festival began I finally understood what they 

meant of “speaking”: all the people who were going ‘to say’ something in Ainu got cards with 

numbers. And there were handouts where all the ‘speeches’ were published with parallel 

translation in Japanese (especially for those who misunderstand Ainu language). And so called 

“speakers” got on the cathedra according to their numbers and just sang songs or recited Ainu 

poems looking at papers or at handouts. 

 During coffee brake I tried to explain to some people that there is a big difference between 

speaking and singing or reciting poetry, that speaking always means producing spontaneous 

utterances while song singing or poetry reciting with help of handout obviously differs seriously 

from speaking. For example, I don't know Chinese well, but I can get a Chinese text written in 

Latin alphabet and read it without understanding the meaning of words and Chinese grammar 

and it would look like I can speak Chinese but it would not be speaking. 

But everybody told me that it was difficult for them. Really the festival was a shock. I saw that 

Ainu people really don't speak Ainu language. I saw that they don't care about their language; 

they care about Ainu wearing, only about wearing. 

 

Pic.  9 Itak=an ro festival, Samani, November 2006 (photo by the author) 

 

But the weirdest thing for me was that they misunderstand the difference between singing 

songs/reciting poetry and speaking. And even Japanese anthropologists, who were there, for 

example, Tamura Suzuko, also didn't see any difference. This is a great pity. Ainu may not see 

the difference but the anthropologists should see it as far as they are anthropologists. But maybe 

they are not anthropologists? 
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Then I took participation in a lesson of Ainu language in Ainu language school in Museum of 

Ainu Culture in the city of Shiraoi. It also also was a rather strange event: it was a lesson of 

Ainu language but they speak only in Japanese. It was right according to words of Ashizawa 

Ken'ichi from Memorial Center of Shagushain in Shizunai who told me “In those schools [Ainu 

language schools] they teach Ainu by Japanese”. They just wrote some phrases in Ainu and then 

discuss them in Japanese. Nobody could speak Ainu there. Even the teacher of Ainu language 

cannot speak it. And then the question appears: “What language can such a teacher teaches? 

Japanese?” I know that there are many ways of teaching but anyway if you are going to learn a 

language you should speak it. Otherwise it would be just a play but not a learning of a language. 

When the lesson was finished I went out with a woman who also told me that here unfortunately 

nobody can speak Ainu. I told her that if you don't speak a language you are not able to learn it. 

She agreed but added that there isn’t anybody who can speak Ainu and so nobody can show us 

how to speak, nobody can teach us. It sounded very strange. When I learnt Ainu language I was 

absolutely alone. But I can speak it, though obviously there was nobody who could show me 

how to speak since I studied it by bilingual texts and grammars. The situation in the Ainu 

language school is obviously very strange. Of course I have seen just one but according to 

Ashizawa they all are the same. It seems that really these schools were organized in order to 

preserve any serious learning of Ainu. 

It is quite notable also that all Ainu whom I have met actually demonstrated little interest to the 

use of Ainu language in contemporary contexts, for instance, even Kamusokkay, who was the 

most skillful Ainu speaker I met, paid no attention to my attempt to write an article in Ainu; the 

article devoted to key concepts of Ainu religion was published in October 2006, (see Akulov 

2006). 

 

Pic. 10 Monument of Shagushain in Shizunai, November 2006 (photo by the author) 
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Pic. 11 The city of Shizunai: Shizunai river estuary, November 2006 (photo by the author) 

 

Pic. 12 Shizunai river upstream, November 2006 (photo by the author) 
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Also should be noted that all Ainu texts which were used as materials of Itak=an ro festival or 

as materials for the Ainu language lesson and also Ainu newspaper “Aynu Times” written 

mostly in katakana and if even somewhere Latin alphabet is used it is always followed by 

katakana but never opposite way (Pic. 13, Pic. 14). 

On the first sight such innocent fact is really rather bad because it negatively influences on Ainu 

language. The matter is that in Ainu language there are syllables of the following structures: V, 

CV, VC, CVC while In Japanese only CV, CVn, CCV structures are allowed (in CCV both 

consonants are the same). When Ainu words are written in katakana all Ainu CVC syllables 

become CVCV structures: pirka “be good” becomes pirika ピリカ, mukkur “jaw harp” 

becomes mukkuri/mukkuru  ムックリ / ムックル. Though now they sometimes use a special 

variant of katakana, where signs designating consonants are twice small than the main font: ペ

ッ– pet “river”. However this variant of katakana have been elaborated just in nowadays and 

really they usually use usual katakana and so all Ainu VC syllables become VCV structures, and 

Ainu CVC syllables become CVCV structures. 

If it would change just the phonotactics of Ainu – it would not be so bad. But we have to keep in 

mind that Ainu words written in katakana become completely unclear for morphological 

analysis. It is impossible to analyze such words, it is impossible to understand the meaning of 

these words, while when Ainu words are written in Latin alphabet morphemes bounds are clear 

and you can somehow understand the meaning of a word if you see of what morphemes it 

consists. 

The following is a very characteristic example: itak=an ro means “let's speak”, it consists of 

three morphemes: verbal root itak – “to speak”, =an – personal marker – 1pl., inclusive and 

particle ro that expresses invitation to do something together; when it is written in katakana as, 

for example, in the poster of this festival (Pic. 8): イタカンロー the only thing that can be 

singled out from this word form is particle ro. And it is completely impossible to single out 

verbal root or personal marker. Also I think that here we have an influence of Japanese tradition 

to write clitics connected with the nuclear member. 

So now I think it is absolutely evident that if we record Ainu words in katakana it seriously 

blocks the analysis of word structure and preserves the understanding of language structure and 

slowly step by step the real imagination of Ainu language structure disappears. 

And finally it is a very inconvenient way of Ainu words recording but the weirdest fact is that 

Ainu themselves for some unknown reason prefer to use katakana to record texts in Ainu. 

All these events: Sisyamo kamuy nomi ceremony, Itak=an ro festival and Ainu language lessons 

were initiated by the Utari Association. Thus, now it can be clearly seen that Utari Ainu cannot 

speak Ainu. 

Those who really can speak Ainu don't participate in any so called “Ainu organizations” or 

“Ainu movement”. They have learnt Ainu by themselves without any grants of any foundations 

or any organizations. 
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Pic. 13 A page from Itak=an ro festival booklet: Ainu text written in Latin alphabet is followed 

by text written in katakana  
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Pic. 14 A page from Itak=an ro festival booklet: Ainu text is written by katakana only 
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I have met only two persons who could speak Ai above mentioned Kamusokkay from the city of 

Akabira. He learnt Ainu when he had already become adult. He knows Ainu very well: can 

speak in different dialects and can use different styles of speech. But the most important is that 

he try to invent new terms and introduce new words in Ainu language for it would be able to 

express any subject of contemporary world. When I just came to the island of Hokkaido he 

presented me his dictionary of Asahigawa dialect. Also Kamusokkay quite well knows English, 

Russian and actively uses internet. 

The second one is Yamamichi Yasuko (her Ainu name is Asin Rera – “Fresh Wind”) from 

Nibutani. She is not as advanced as Kamusokkay, she knows only one dialect – Saru but anyway 

she has a fluent command of Ainu and can speak in Ainu on any theme as well as Kamusokkay. 

Asin Rera is someone alike ‘hippie’ since in her Ainu language school she teaches not just Ainu 

language but some ‘Ainu spirituality’, however young people who stayed with Asin Rera told 

me that they actually had rather poor command of Ainu language. Also Asin Rera gets some 

money from performing of some special rites like, for instance exorcism/purification of space. 

As I have noted above, in chapter named “Negative factors”, Ainu society is a quite complicated 

structure and there are many different ambitions and contradictory currents in it. In Ainu society 

there is a group that can be conventionally marked as ‘frowning elders’ who obtain some 

informal authority/influence and frown on everything that they consider as unusual, for instance, 

it is supposed that in Ainu language they should speak about fishing/gathering/hunting/bear 

feast/woodcraft but any attempt to speak in Ainu on some contemporary themes in most cases 

meets opposition/hostility: “it’s against traditions” or “we don’t know how to speak in Ainu on 

some modern themes”. And it actually makes impression that Ainu language isn’t completely 

human language since it is supposed that language can be used in some very local spheres. 

Even those who like Kamusokkay and members of Ainu Pen Club try to apply Ainu language 

for contemporary contexts actually belong to that very group of ‘frowning elders’ and follow 

certain traditions of ‘cargo Confucianism’ acquired by the Ainu from Japanese.  

That ‘cargo Confucianism’ of Ainu of Modern and Contemporary history supposes that women 

should not perform any rites/should not communicate with kamuy; needless to say that such 

‘Puritanism’ and restriction are actually against true Ainu modus of life since shamanic practices 

performed by women and/or by transgendered always were matter of great importance in Ainu 

society and the decay of ‘shamanic spontaneity’ correlates well with general decay of Ainu 

culture that began in 15 – 16 centuries. 

Those ‘frowning elders’ spoke of Asin Rera as of ‘heretic’ who didn’t follow ‘Ainu tradition’, 

but I think fantasies of Asin Rera are often much more productive than facts and ‘traditions’ of 

‘frowning elders’ since fantasies as well as Sunazawa Bikky are attempts to have natural 

development. 

By the way, mostly of those who consider themselves as Ainu know some Ainu words and 

expressions of everyday use, such as “hello” or “how are you” or sometimes even can speak on 

some not very difficult themes. In this connection, in order to estimate the number of those who 

really can speak, I would like to introduce the following scale of 6 levels of Ainu language 

speaking ability: 
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Pic. 15 Asin Rera (left) during a ceremony of exorcism held in house in Nibutani, November 

2006 (photo by the author) 

1
st
  level – doesn't know even a word/ cannot speak Ainu absolutely;  

2
nd

  level – knows such expressions as "thank", "hello" "how are you", "see you" (most of Ainu I 

met); 

3
rd

  level – knows many Ainu words and expressions, speaks in Japanese but introduces these 

Japanese words in the Japanese speech; 

4
th

  level – can produce a monologue in Ainu on some simple themes: weather, self introduction/ 

limited knowledge of a dialect; 

5
th

  level – knows one dialect well, can freely speak on any theme (Asin Rera); 

6
th

  level – knows different dialects and different styles of speech (Kamusokkay). 

I think that this scale permits us to make our estimation a bit more exact. Not just state: "speaks" 

or "cannot speak" but permits to estimate the tendency of development. 

However, who can be considered as Ainu language speakers? 

I think that all who has 5 and 6 levels should be treated as Ainu language speakers. 
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Pic. 16 Forest in the neighborhood of Nibutani, November 2006 (photo by the author) 

 

Pic. 17 Forest in the neighborhood of Nibutani, November 2006 (photo by the author) 
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5. Real number of Ainu language speakers 

Thus we have the following: I have seen about 100 of Ainu and only 2 of them were able to 

speak Ainu language. As far as it was a random hundred of Ainu I believe that it is possible to 

make extrapolation. 

According to Kayano Shirō there are about 30.000 Ainu people, more exactly 30.000 of those 

who identify themselves as Ainu. I have seen just a hundred of them and only 2 of this hundred 

can speak Ainu. So it can be easily seen that the total number of Ainu speaker is about 600 

people which is 2% of Ainu population. 

Of course, this is just the first approach and of course it would be much better to detect all 

speakers but this would require much more time than 1 month, I think that about 2 or 3 years 

need to detect each of Ainu speakers. 

 

Pic. 18 Reconstruction of traditional Ainu settlement – kotan in Nibutani, November 2006 

(photo by the author) 
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Pic. 19 A woman demonstrating traditional Ainu loom in Nibutani Ainu museum, November 

2006 (photo by the author) 

 

6. Conclusions: perspectives of Ainu language 

Of course 600 people is much better than 15 people of Ethnologue or 5 people of Murasaki. But 

if we look at percentage we understand that the situation is very pitiful. For example in such 

ethnicities as Basque or Inuit percentage of speakers is about 60 – 80% of total number. Only 

such percentage can warrant maintaining and normal existence of language while 3% means the 

death of language. This is not only death of language but also death of culture. Below I explain 

why it’s so. 

What is culture in our times? What is culture in modern world? What we mean when we say 

word “culture”?  Nowadays when globalization increases when anthropological differences 

between cultures disappear fast, when almost all cultures use the same technology what can be 

the basis for identification a person as a member of certain ethnic group?  What can be the root 

the backbone of a certain cultural tradition? In the case of Ainu we should not look at 

anthropological types because of after centuries of intermarriage with Japanese Ainu mostly lost 

their original type. 

We should not look at those who perform so called ‘traditional Ainu rites’ or wear Ainu wearing 

since some of ‘traditional Ainu rites’ really were invented by Japanese in order to attract tourists, 

for example: famous marimo rite and carving of bear figurines. From the point of view of real 

Ainu tradition marimo “cladophora ball”/ “lake ball” is completely useless water plant, it has 

never been used anyhow by Ainu so any manipulation with it is a completely meaningless 
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artificially invented ritual. Carving of bear figurines was tabooed in Ainu tradition since it could 

cause wrath of bears (Ohnuki-Tierney 1984).  

 

Pic. 20 Saru river below Nibutani, November 2006 (photo by the author) 

 

Pic. 21 Nibutani dam, November 2006 (photo by the author) 

Culture is not things, is not wearing. Culture is a way of thinking, way of behavior. And as far 

as way of thinking and way of behavior are expressed by language so language is the root of any 

culture. 

According to the ideas of Whorf if people use a certain language they adopt certain concepts, 

certain way of world view, certain way of thinking through this language. Language is the key 

and the backbone of any cultural traditions.  Because of it in the case of Ainu, I think, it is 

possible to state the following: really those who identify themselves as Ainu, wear Ainu wearing 

but cannot speak Ainu hardly can be considered as Ainu, only those who identify themselves as 
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Ainu and can speak Ainu should be considered as Ainu. So I think that the real number of Ainu 

is equal to the number of Ainu speakers. 

And then: what is the role of Utari Association or Foundation for Reservation and Promotion of 

Ainu Culture (FRPAC)? I think that now it can be clearly seen by everybody: the main aim of 

such organizations is to control Ainu culture. These organizations really are just the continuation 

of Japanese colonialism. The fact that they grant money to some Ainu just approves our 

conclusion: all colonial powers always distinguish a group in any of colonized ethnicity and 

grant this group in order to manage control over this ethnicity by this group and in order to 

prevent any disturbance of their policy. 

Those who really know language and can really speak it don't need any material support from 

any foundations or organizations to speak it. Those who can really speak don't need to organize 

weird festivals in order to speak. 

All the efforts to preserve ‘traditional Ainu culture” such as ethnographical settlings, festivals, 

and even such as Iwor project – a project of a special reservation where Ainu are supposed to 

live according to so called ‘traditional Ainu culture’ in pristine nature together with animals for 

Japanese would be able to research them, all these items are just different kinds of theater. 

Ainu are a part of Japanese society: Ainu use vending-machines, Ainu buy food in convenience 

stores, Ainu like karaoke and pachinko. Moreover, we have to keep in mind that sometimes 

contemporary Ainu know about their own culture much less than Japanese scholars. Finally, it is 

hardly possible to manage traditional Ainu life in contemporary Japan cause such a way of life 

requires a vast space of pristine nature, which obviously is absent in contemporary Japan. 

Also should be noted that in our times there are no traditional cultures, because all so called 

indigenous ethnicities accept the products of Western civilization and develop their languages 

for they will be able to express all the subject of contemporary world. 

If sphere of Ainu language use is determined as a language of traditional culture only it is just a 

theater but not a usual use of language. It is not preservation at all. It is death of language and 

death of culture. Real maintain is first of all normal use and it has nothing common with weird 

rites which can be interested for hippie/new age followers only. Just normal use and natural 

development is the best mean to maintain language and it is exactly what that isn’t seen in 

contemporary Ainu society. 

It was yet Sunazawa Bikky (famous Ainu painter and sculptor) who warned against artificial 

restriction of Ainu culture by sphere of “traditional culture” and he spoke of importance of 

natural development of Ainu culture. But as far as contemporary Ainu culture is mostly 

represented by so called 観光アイヌ kankō ainu “tourists Ainu”/“museum Ainu” and the rest 

are marginalia so we hardly can wait that some healthy tendencies appear in nearest future. 

Unfortunately most of Ainu cannot understand it and also cannot do anything. They are so 

depraved that they cannot act. If they were Basque they have already got everything. But Ainu 

are not fighters; since long ago they aren't fighters. Now they cannot act. They misunderstand 

that if they don't act nobody acts instead of them. They are just like bear that sits in cage and 

waits for candies. A bear who forget that he is a bear, that he can easily break the cage. All the 

contemporary Ainu culture is like a bear in cage. 

However, if there is somebody who really cares about maintaining and development of Ainu 

language and Ainu culture what measures can be recommended? What can be done? 

First we have to know that no one language can exist without a society because any language is  
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first of all a social structure. That’s why I think only autonomy can save Ainu language as well 

as any other human language. If Japanese government really cares about maintain of Ainu 

language it has to think seriously about Ainu autonomy. This autonomy should not be such a 

project like Iwor or an “ethnographical settling” it should be such autonomy where Ainu 

language would be used in normal everyday life: in a railway station, in a shop, in a bar et c. I 

think it would be better to make Ainu refuse their “traditional culture” and start to manage 

modern industry for they will be able to get money and an influence on contemporary Japan. 

Then having got money Ainu would be able to buy lands of their ancestors and it would be Aynu 

Mosir “Ainu Land” which is so much spoken about, having got money Ainu would be able to 

set their own education system where they really will learn Ainu. I think if Japanese government 

really cares about Ainu it has to grant much more rights to Ainu people, to Ainu communities; 

also the status of Ainu language has to be changed.   

Of course, it’s an ideal plan, but I believe in order to draw a more realistic perspective we 

should start with an ideal project. There are no many Ainu who really care of such matters so 

it’s hardly possible to speak about a real autonomy of an independent Ainu territory with its own 

administration and so on but nowadays virtual reality provides great opportunities to set up 

virtual state and maintain language there. One can probably say: “oh, virtual reality it’s not 

serious; virtual state is just another game” but here I disagree strongly. Such a virtual world as 

Second Life for instance has little difference with real life but people there can set any world 

they want and I think it can be good mean for maintain Ainu language and Ainu culture and 

later virtual projects can get realization in real life. Anyway everything depends on Ainu people; 

if they don’t want to maintain their language no one can help them, no one can revitalize and 

maintain it.  
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