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Abstract  

 

In London Medical Papyrus, in incantation against samuna ubuqi illness there are two names of 

Keftiw deities. One of them has been determined as Erupa/Erupā that evidently is correlated 

with Europa of ancient Greek mythology. Key points of Greek myth are the following: Europa 

is connected with bull and with Crete. Keftiw/Minoan and Hattic seem to be relative, so it’s 

possible to make some conclusion on Keftiw word using Hattic:  word Erupa/Erupā seems to 

contain root *rup that can be correlated with Hattic root *lup that is a variant of word milup 

“bull”; this fact correlates well with facts known about Europa from Greek myth. Thus, initial 

meaning of name Erupa/Erupā can be, for instance: “of bull” or “a being/person of bull”. It 

seems that Erupa/Erupā was somehow connected with bull leaping.   
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1. Introduction   

 

The London Medical Papyrus (pic. 1) is an ancient Egyptian papyrus from British Museum. The 

papyrus is a collection of recipes, descriptions of magic means and incantations. First it was 

published by Walter Wreszinski (Wreszinski 1912). The papyrus is dated to about 1627 – 1600 

BC (Friedrich et al. 2006). It contains some incantations in languages other than ancient 

Egyptian: in Semitic, Nubian and in so called Kaftiw/Keftiw
1
 (Haider 2001: 479).  

There are two Keftiw incantations in the papyrus.  

In current paper attention is paid to the incantation that is conventionally named: incantation 

against samuna ubuqi
2
 illness. This incantation is the most interesting Minoan part of the 

papyrus since it contains enough words belonging to different grammatical classes/categories. 

The incantation is recorded by so called group-writing with the use of determinatives (pic. 2), so 

it is possible to reconstruct original sounds; and determinatives help to see borders of words and 

to determine classes of words and sometimes even say something definite about lexical meaning.  

 

The transliteration
3
 of the text of incantation is the following: 

 

Sntw Det.
 “to speak” ( “to eat”/ “to drink”, “to think”) nt  sAmawnA Det.

 “illness” wbqj  Det.
 “illness” 

sAt Det.
 “bread” 

Det.
 “land” (?), 

Det.
 “plurality”  

                                                           
1
 Kaftiw/Keftiw (KAftjw) was ancient Egyptian name of Crete and Cretan people.  

2
 The incantation is usually named “incantation against/for samuna illness”, however, as far as the text of 

incantation begin with words: samuna and ubuqi which both have determinative of “illness” I suppose that name of 

illness is formed by these two words and so it is more accurate to name it “incantation against samuna ubuqi illness” 

(for more details see Akulov 2017b).  
3
 The transliteration made by Haider (Haider: 480) contains some mistakes, so it isn’t satisfactory for interpretations 

and so a completely new transliteration of the incantation has been made. 
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sAbwjAjjDAA  Det.
 “to go” hwmakAAtw Det.

 “to speak” (“to eat”/ “to drink”, “to think”)   rpAAj Det.
 

“god”  
pAA wrj Det.

 “to speak” (“to eat”/ “to drink”, “to think”)  majA Det.
 “god” Dd tw rA 4.  

 

 
 

Pic. 1. London Medical Papyrus; fragment of text with Keftiw incantations is marked by white 

lines (source: Kyriakidis 2002: 215) 

 

 
 

Pic. 2. Hieroglyphic transliteration of the incantation (source: Kyriakidis 2002: 214) 

 

In the text of the incantation there are two names of deities: rpAAjj (pic. 3) and  majA. (pic. 4). 

 

 
Pic. 3. Name rpAAj 
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Pic. 4.  Name majA 
 

Both names are written with determinative “god” (pic. 5) 

 

 
 

Pic. 5. Determinative “Seated god” (A40 sign according to Gardiner’s sign list)  

 

It is important to point on the fact that this determinative has the meaning of “male god”. 

 

Name majA (Maja) has been considered in Akulov 2017a, and in current paper I am going to pay 

attention to name rpAAj. 
 

2. RpAAj ~ Europa  

 

The word rpAAj looks much alike name of Europa that is name of a personage of Greek 

mythology.  

According to Greek mythology Europa was a woman of Phoenician origin, she was abducted by 

Zeus in the form of a white bull and moved to the island of Crete where she became mother of 

king Minos. Also one of Oceanids is named Europa, however, she seems to be unconnected with 

Europa who was mother of Minos. 

Particular plot of the myth isn’t as important as the following key points: Europa is connected 

with Crete, also Europa is evidently connected with bull. These key points can actually be 

wrapped in any mythical plot.  

 

3. Reconstruction of initial view of the word-form  

 

The form of Europa is late grecized variant of initial form. 

The form of rpAAj is approximate Egypt transcription.  

Thus, it is possible to state that initially considered word-form looked like: *Erupaj or *Erupāj. 

 

4. The structure of the word-form and etymology of the name of deity  

 

Taking into the consideration the fact that Keftiw/Minoan language seems to be a relative of 

Hattic (Akulov 2016), it is possible to try to make some conclusions about possible structure of 

word-form *Erupaj / *Erupāj. 

It seems that considered word-form contains root *rup that can be correlated with Hattic root 

*lup that is a variant of word milup “bull” (Soysal 2004: 294). Keftiw/Minoan language seems 

to be a language that has only /r/ phoneme and has no /l/
4
, i.e.: [l] could be just a variant of /r/, 

so it’s possible to correlate Keftiw/Minoan *rup and Hattic *lup.   

                                                           
4
 It is possible to conclude so from the fact that Linear B and Linear A have no signs for syllables with /l/ (Packard 

1974: 34, 36). The syllabary of Linear B is just continuation of Linear A that served Keftiw/Minoan language, so 

linear B expresses almost the same set of sounds as Linear A.   
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From Greek mythology it is know that Europa is connected with bull, so it’s completely logical 

to suppose the presence of root *rup “bull” in *Erupaj / *Erupāj. 

Ending -j looks much alike singular form of Hattic locative case marker -i (Kassian 2010: 176). 

However, it probably can be, for instance, marker of ergative. It seems that this marker of case 

became -j after vowel ending of the stem.  

Thus it’s possible to say the following: form *Erupaj/*Erupāj is name of deity with case marker 

-i, i.e.: initially it had the following view: *Erupa-i/*Erupā-i. Form *Erupa/*Erupā evidently 

has *rup “bull” as its root, however, the meanings of the rest parts of the word-form (prefix e- 

and ending -a/-ā) are hard to determine now, it’s only possible to state that meaning of name 

*Erupa/*Erupā is connected with bull, i.e.: its meaning can be, for instance: “of bull” or “a 

being/person of bull”.  

 

 
 

Pic. 6. Approximate territory occupied by Hattians in 3
rd

 – 2
nd

 millennia B 

 

There is an opinion that Greek Εὐρώπη (Eurṓpē) is composition of the following elements: 

εὐρύς (eurus) “wide, broad” and ὤψ/ὠπ/ὀπτ (ōps/ōp/opt) “eye”, “face”, countenance”, however, 

I suppose that it’s nothing else, but folk etymology since structure and meaning of initial 

Keftiw/Minoan word was completely obscure for ancient Greek. 

Also there is an opinion that Greek Εὐρώπη (Eurṓpē) originated from Semitic root ereb with the 

following meanings: “west”, “sunset”, “night” (Klein 1966). However, it has been pointed that 

“phonologically, the match between Europa's name and any form of the Semitic word is very 

poor” (West 1997: 451). 

Can be proposed the following scheme of transformation of Keftiw erupā into Ancient Greek 

eurōpā: 
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*erupā → *eʷrupā → *europā → eurōpā. 

5. Gender of Erupa/Erupā 

 

As it has been said in the Introduction names of both deities are written with determinative “god” 

(pic. 5), but not “goddess”, while both deities are women in Greek mythology. 

In the case of Erupa/Erupā there can be the following interpretation of this fact: 

a) Egyptian who wrote down the incantation simply didn’t care much about real gender of 

Keftiw deity; 

b)  Erupa/Erupā was male in Keftiw/Minoan culture and changed gender in Greek mythology 

(such cases are known in the history of mankind, for instance: bodhisattva Avalokiteshvara was 

male in India and became female in China and in Japan); 

c) Erupa/Erupā could have male and female form or could be androgynous deity; this version 

seems to be rather probable since androgynous (bigender) deities were rather well-known in 

Mediterranean region in ancient times. 

Almost the same remarks about gender have been made in the case of Maja (Akulov 2017a: 16). 

Actually now I suppose that variants (a) and (c) are most probable. 

 

6. Preliminary conclusion 

 

It contrast with Maja who evidently is connected with Pleiades constellation and with seafaring 

since heliacal rising of Pleiades was marker of beginning of season of navigation in 

Mediterranean sea (Akulov 2017a: 15 – 16), Erupa/Erupā seems to be connected with terrestrial 

activities. It seems that Erupa/Erupā was connected with bull leaping.   

Thus, we can see that in the text of the incantation there are appeals to a deity of sea and to a 

deity of land.  

 

References  
 

 

Akulov A. 2017a. A Minoan deity from London Medicine Papyrus. Cultural Anthropology and 

Ethnosemiotics, Vol 3, № 2; pp.: 13 – 17 

 

Akulov A. 2017b. Some notes on the grammatical structure of a verb from a Minoan incantation 

from London Medicine Papyrus. Cultural Anthropology and Ethnosemiotics, Vol. 3, № 1; pp.: 

35 – 41  

 

Akulov A. 2016. The idiom of Phaistos disc seems to be a relative of Hattic language. Cultural 

Anthropology and Ethnosemiotics, Vol 2, № 4; pp.: 28 – 39 

 

Friedrich W. L, Kromer B., Friedrich M., Heinemeier J., Pfeiffer T., Talamo S. 2006. Santorini 

Eruption Radiocarbon Dated to 1627 – 1600 B.C. Science. American Association for the 

Advancement of Science. 312 (5773), pp.: 548 

 

Gardiner’s Sign List of Egyptian Hieroglyphs A. Man and his Occupations 

http://www.egyptianhieroglyphs.net/gardiners-sign-list/man-and-his-occupations/ – accessed 

October 2017 
 

http://www.egyptianhieroglyphs.net/gardiners-sign-list/man-and-his-occupations/


20 

CAES  Vol. 3, № 3 (October 2017) 
 
 

Haider P. W.  2001. Minoan Deities in an Egyptian Medical Text, in Laffineur R. and Hägg R. 

(eds.), POTNIA. Deities and Religion in the Aegean Bronze Age, Aegaeum 22; pp.: 479 – 482 

 

Kassian A. S. 2010. Khattskii yazyk (Hattic language), in Kazanski N.N., Kibrik A.A., 

Koryakov Yu. B. (eds.) Yazyki Mira. Drevnie reliktovye yazyki Perednei Azii (Languages of the 

World. Ancient relic languages of Western Asia). Academia, Moscow; pp.: 168 – 184  

 

Klein E. D. 1966. A Comprehensive Etymological Dictionary of the English Language. Vol I. A 

– K. Elsevier.  Amsterdam – London – New York  

 

Kyriakidis E. 2002. Indications on the nature of the language of the Keftiw from Egyptian 

sources. Ägypten und Levante, Vol. 12 (2002), pp.: 211 – 219   

 

Packard D. W. 1974. Minoan Linear A. University of California Press, Berkeley  

 

Soysal O. 2004. Hattischer Wortschatz in hethitischer Textüberlieferung. Brill. Leiden – Boston  

 

West M. L. 1997. The east face of Helicon: west Asiatic elements in Greek poetry and myth. 

Clarendon Press Oxford.  

 

Wreszinski W. 1912. Die Medizin der alten Ägypter. Band 2: Der Londoner medizinische 

Papyrus (Brit. Museum Nr. 10059) und der Papyrus Hearst. In Transkription, Übersetzung und 

Kommentar. Hinrichs, Leipzig  

 


