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Abstract  
 
Paja ul deˀŋ [padʒaul’deˀŋ] “People of big water” is a conventional name of Neolithic 
inhabitants of the territories of Saint Petersburg and Leningrad oblast in their hypothetical 
reconstructed language. They spoke a language that was a juncture between Yeniseian family 
and Hattic. It is possible reconstruct some aspects of their beliefs. Paja ul deˀŋ most probably 
had no notions about supreme deities, but definitely had notions about tutelaries 
(spirits/deities of rivers, forests, and sea). One of the appeals to the deities could be the word 
*sheyd/*sheyl/*sheyr [shejd]/[shejl]/[shejɾ]. This word has been reconstructed from Kildin 
Sami word sejjd [sejd] – “spirit”, “tutelary”, “a stone of unusual shape”. This word has no Uralic 
etymology, but is much alike Hattic word ʃail "master”, “lord”. It is possible to say that the cult 
of stones widely spread in the Northwest of Russia originated from Paja ul deˀŋ.  
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1. Introduction  
 
Paja ul deˀŋ [padʒaul’deˀŋ] “People of big water” is a conventional name of Neolithic 
inhabitants of the territories of Saint Petersburg and Leningrad oblast in their hypothetical 
reconstructed language. It is possible to state that these people spoke a language that was 
pretty close to Yeniseian languages since upon the territory of East European plain there are 
some hydronyms of Yeniseian origin.  
For instance, in the basin of the Oka there are some creeks which names have ul/ur ending. 
These hydronyms look like Yeniseian hydronyms existing in Siberia: ur/ul ending correlates 
with Yeniseian root “water” that has the following forms in different Yeniseian idioms: 
ul/ūl/ūr/kul. In Uralic and Indo-European languages there is no such root (see Akulov, Efimova 
2019).  
And the area, where such hydronyms with ur/ul endings are well preserved (the interfluve of 
Oka and Volga rivers), is in the same time the area where traditions of Neolithic pottery (Pit-
Comb Ware) were maintained longer than upon other territories: traditions of Lyalovo 
technocomplex pottery were maintained by the pottery of Volosovo technocomplex (see 
Akulov 2019)  
These two facts say that people who created Pit-Comb Ware spoke a language quite closely 
related to Yeniseian family. 
 
The name of Paja ul deˀŋ was created according to the standard model of self-naming of 
different groups of Yeniseian people: X deˀŋ – “people of something” and with due attention to 
the geographic context: the whole life of Neolithic people who lived upon the territories of 
Saint Petersburg and Leningrad oblast was closely connected with the Gulf of Finland and Lake 
Ladoga – both could be named paja ul – “big water”. In the Neolithic period the Baltic Sea (this 
stage of the Baltic Sea is named Littorina Sea) was deeper, saltier, and warmer than modern 
and therefore its fauna was much more diverse. The component paja ul has been made after 
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Arin     -ul “sea”/ “big water”, and deˀŋ is the standard Yeniseian word for “people” (see 
Akulov 2020a). 
Paja ul deˀŋ is the name of the Neolithic people who lived near the Gulf of Finland and Lake 
Ladoga, and other local groups could be named other ways. 
 
In the Kildin Sami language there are some words which have no Uralic etymologies and which 
seem to have originated from the language of Paja ul deˀŋ. These words can be interpreted 
through different languages of western branch of Ainu-Minoan stock. And, thus, it is possible 
to say that within the Western branch of Ainu-Minoan stock the language of Paja ul deˀŋ is a 
juncture of Yeniseian family with Hattic/West Caucasian (for more details see Akulov 2020b). 
 

 
 
Fig. 1. Map showing the territories of Paja ul deˀŋ, Kildin Sami and languages of western branch 
of Ainu-Minoan stock mentioned in the text 
 
Although Paja ul deˀŋ are relatives of the Yeniseian people, it isn’t correct to project onto them 
the system of beliefs that has been recorded by ethnographers among the Yeniseian people. 
For example, Ket people have a notion about the supreme deity that is called Es (literally es 
means “heaven”). The notion about Es evidently has appeared under the influence of 
Christianity (see Alekseenko 1967: 171) and this happened quite late: when Russian explorers 
and Orthodox missionaries reached the region where the Ket people lived. 
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The system of beliefs usually pretty accurately reflects the existing structure of society, 
therefore, notions about the existence of a certain hierarchy of deities are usually 
characteristic of rather complex layered societies, and aren’t characteristic of hunter-gatherer 
societies. When such notions appear in hunter-gatherer societies which haven’t a formal 
hierarchy, it always is a result influence of some other ethnic groups. 
 
It isn’t yet possible to reconstruct the mythology and names of certain concrete deities of Paja 
ul deˀŋ. However, it is possible to reconstruct some aspects of beliefs of Paja ul deˀŋ. 
 
For instance, it is possible to suppose that Paja ul deˀŋ most probably had no notions about 
supreme deities.  
 
2. Sheyd/sheyl/sheyr and the cult of stones  
 
It is possible to state that one of the appeals to the deities could be the word *sheyd / *sheyl/ 
*sheyr [shejd]/[shejl]/[shejɾ].  
This word has been reconstructed from Kildin Sami word sejjd [sejd] – “spirit”, “tutelary”, “a 
stone of unusual shape” (fig 2). As it has been noted above in Kildin Sami there are a number of 
words which have no Uralic etymology, but can be explained through languages of western 
branch of Ainu-Minoan stock, and, among others, a word with an unclear etymology is word 
sejjd. This word correlates with Hattic word ʃail that means "master”, “lord”. It looks like the 
word sejjd more accurately translate as “master”, “lord”, “tutelary” rather than just “deity” 
since such translation better expresses the conception that existed in Stone Age (see Akulov 
2020b: 3). 
 
It seems that the cult of the sieidi, the cult of stones of an unusual shape, well known among 
the Sami, is connected with the cult of stones widespread in northwestern Russia and is a local 
variation of this cult of stones. It can be assumed that this practice originated not from the 
Finno-Ugric population, but from Neolithic people.  
 
Not far from Saint Petersburg, near the village of Ol’khovka, on a hill not far from the shore of 
Lake Sukhodol’skoye, there is a group of sacred stones (fig. 4, 5). The site of Olkhovka is usually 
considered as a site of the Iron Age and the early Middle Ages. However, the stones evidently 
were brought by the last glacier to the place where they are now; and Neolithic people 
evidently could see the stones and ritual practices connected with the stones evidently could 
be formed in Neolithic period yet. 
 
3. Other aspect of Paja ul deˀŋ religion  
 
Paja ul deˀŋ definitely had a practice of giving something as a gift to a tutelary, for example, 
when they entered the forest they left something as a gift to the tutelary of forest. When 
visited the coast of the sea, river or lake – left something as a gift to the corresponding 
tutelary. 
 
It is possible to suppose that spirits/deities of connected with water occupied a significant part 
in their mythology.  
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Fig. 2. Sieidi near the village of Tumanny (image source – Sieidi)  

 

Fig. 3. The location of village Tumanny (map has been made after Google maps screenshot)  



12 
CAES Vol. 6, № 3 
 

 
 
Fig. 4. The location of Ol’khovka  
 
Also it is possible to say that Paja ul deˀŋ had a bear feast/bear ritual that existed among all 
peoples who practice hunting as one of the main activities. The bear feast was an occasion for 
people from different local groups to come together, an occasion to make new acquaintances. 
 
4. The question of shamanism 
 
Usually, when they start to speak about ancient religions inevitably arise statements that 
shamanism is the most ancient form of religion; however, reality is somewhat more 
complicated. 
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The main problem is that the concept of shamanism is too closely related to Tungusic, Turkic, 
and Mongolian people. In the cultures of these ethnicities the institution of shamanism is well 
elaborated and has a number of vivid characteristic features, such as: the election of a shaman 
by spirits, a special status of a shaman in society, characteristic external attributes of a shaman 
(special clothing, tambourine), communication between the shaman and the spirits in a state 
of special trance.  
 

 
 
Fig. 5.  The stones of Ol’khovka  
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Often this Siberian tradition is considered as a kind of standard of shamanism, however, it’s 
incorrect to consider the Siberian tradition as a standard since it is only one of existing 
traditions. 
 
Also it should be noted that traditions that travelers and ethnographers could observe in 
Siberia in the late 19th – first half of the 20th centuries are most likely quite different from what 
was practiced in the Neolithic period. 
 
The concept of shamanism is a certain kind of convention; it is a collective, umbrella term that 
covers very different, dissimilar practices in which only direct communication with 
spirits/deities is common. In general, it would be best to develop some new, more neutral 
term instead of the concept of shamanism, or at least to use the names that are used by the 
tradition itself to designate certain specific phenomena. 
 
Also, it should be understood that not everything in the ritual practices and mythological ideas 
of the ancients goes back to shamanic experiences. In any society in which there are people 
who can be called shamans, there are also ritual practices in which shamans do not participate, 
but which are performed by ordinary people.  
 
It can be assumed that in the Paja ul deˀŋ society there could have been some people who can 
be named shamans. These people could include, for example, fishermen and hunters, 
specialists who know how to burn clay vessels, etc. They knew how to predict weather 
changes, predict floods, predict the arrival of fish and so on. Predictions were clothed in the 
form of messages from spirits/deities – simply because the notions about spirits and deities 
were inseparable from ordinary daily activities, since there was no religion separate from 
everyday activities. 
 
5. Further perspectives of reconstruction   
 
It is also possible to use the universals that exist/existed in the cultures of the peoples of the 
Ainu-Minoan stock to reconstruct the beliefs of Paja ul deˀŋ.  
Moreover, it is possible to say that among the myths and rituals that existed and partly still 
exist now in Finno-Ugric cultures (primarily in Sami culture), can be found some mythological 
plots and ritual practices originated from Paja ul deˀŋ. 
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